DEALING WITH FEAR OF ISLAM

I ntroduction

In Europe there is a widespread tendency to canfiae’s perspective on Islam as an
international political force with one’s perspeetion the ordinary Muslims living as a
minority population in the countries of the Westam is seen as the enemy outside and the
enemy within. This attitude came to be calleldmophobia

Islamophobiacontinues to remain strong in Europe and is exgek public with
increasing frequency. The thesis of this chaptéras Christians should be agents of change
rather than being molded by the societies in wkhdy live.

In this chapter | researched some featurdslamophobiaand its consequences and
described how Christians not only tend to shatéedslamophobian Europe but also have
some specific perceptions which may increase teairof Islam.

| wrote a theological assessment of the rootsaxf, feointing out that fear is
associated with the fallenness of humanity and sanzed problematic attitudes through
Volf's category ofexclusion® | then examined ways forward, using Volf's metapbb
embraceand the theological categorygrfacewhich will lead one to considering the cross as
a model for relationships with Muslims.

I|slamophobiain Europe

Across Europe there is a prevalent attitude towésihm that is described as
IslamophobiaSince 1991 the terislamophobia has been used widely to describe the
attitude of fear and hatred of Muslim people ardanisas a religion.

Islamophobias defined in different ways such as: “fear or@ci®n of Islam,
Muslims, and matters pertaining to theft,& useful shorthand way of referring to dread or

! Miroslav Volf, Exclusion and EmbracgNashville, US: Abingdon Press, 1996). In this kd¢roatian
theologian Miroslav Volf looks in a theological wayethnic and cultural conflicts. Volf's book istsgainst
the background of the inter-ethnic problems inBlaékans. This dissertation uses Volfs’ metaphdrsxalusion
andembraceo reflect on the fear of Christians for Muslimgldrow to overcome and change this.

% The Oxford English Dictionary refers to the peiaad Insightof 4th February 1991 as the first use of
‘Islamophobia’.

3 The term features in several reports and docunwéritee European Monitoring Centre on Racism and
Xenophobia (EUMC). The Organisation of the Isla@anference (OIC) , the second largest inter-
governmental organization after the United Nati@m&l considered the collective voice of the Mushkiorld, set
up an observatory dslamophobian 2005 to monitor and document activities peredias Islamophobic
around the world. In 2005, The webdgtamophobia Watch (www.islamophobia-watch.caa} initiated to
document material in the public domain which advesa fear and hatred of the Muslim peoples ofwbed
and Islam as a religion. The Islamic Human Righisn@ission hands out "Islamophobe of the year" asvard
(www.ihrc.org).



hatred of Islam — and therefore, to fear or distkall or most Muslimsor “a powerful or
an irrational fear or dislike of the Islamic fadhd its believers by non Muslims, resulting in
stereotyping, prejudice, discrimination and insultsch are often accompanied by acts of
hatred and discrimination against followers of i$lamic faith”® Despite its wide use, the
conceptslamophobiahas not been without controversy. The term has bagcized by a
number of commentators for its loose definition &nolad application and its use remains a
contested issue. Some prefer to replace the ¥stachophobiawith “anti-Islamic racism”
Some believe the more accurate term is “anti-Mushmi® Some call it “a challenge for us
all,”® “a violation of human rights and a threat toiabcohesion,* “so widespread that it
may be more prevalent and dominant than racialgti®ne of the major issues facing
present day international relation$.Others refer to it as “a myth” or denounce it as “a
wretched concept that confuses criticism of Islana aeligion and stigmatization of those
who believe in it.** While some believe that has a grip upon Eurdmehers believe that
“promoters of thdslamophobiaconcept habitually exaggerate the probléfn.”

4 Ingrid Ramberg, "Islamophobia And Its Consequer@es’oung People Eych June, 2004,
http://eych.coe.int/eycbwwwroot/HRE/eng/documestafhophobia%?20report/Islamophobia%final%ENG.pdf.
(accessed April 14, 2009).

® The Runnymede Trusslamophobia: A Challenge for Us Allondon: The Runnymede Trust, 1997),
4,

6 Organization of the Islamic Conference, "First AahReport On IslamophobialPermanent Mission
Of The Organization Of The Islamic Conferen2@07, http://www.oic-un.org/reports.asp/ (accdsipril 14,
2009).

" Al-Maktabi, "Islamophobia, Salaam http://www.salaam.co.uk/maktabi/islamophobia.htfatcessed
April 14, 2009). The author believedamophobiacombines the elements of dislike of a religion.

8 Fred Halliday, "Islamophobia Reconsiderefthnic and Racial Studie2, no. 5 (September 1999):
892-902. According to Halliday, the enemy is ndai¢h or a culture, but a people.

*The Runnymede Trust, in the title of their booklstamophobia: A Challenge for Us Albndon: The
Runnymede Trust, 1997)

9 ngrid Ramberg, “Islamophobia and its consequence¥oung People.”, Seminar Report of
European Youth Centre Budapest, June 1-6, 2004CHKY
http://eycb.coe.int/eycbwwwroot/HRE/eng/documesstafhophobia%20report/Islamophobia%20final%20ENG.
pdf (accessed, April 14, 2009).

Neami Sadikoglu, "," speech delivered to InternatioBahference on Islamophobia, December 8,
2007, Istanbul. http://www.oicun.org/articles/120fternational-Conference-on-Islamophobia-OIC-SG-
Statement-Dec-2007/1.html (accessed April 14, 2009)

12 Organization of the Islamic Conference “The upda&port of the OIC Observatory on Islamophobia
to the 35th Session of the Council of Foreign Minis for the period of May 2007-May 2008” Permanent
Mission of the Organization of the Islamic Confaren http://www.oic-un.org/reports.asp#Reportscéased
April 14, 2009).

13 Kenan Malik, "Islamophobia Myth Prospect http://www.prospect-
magazine.co.uk/article_details.php?id=6679/ (acmksgril 14, 2009).

14 BBC News. “Writers statement on cartoons.” BBC New
http://news.bbc.co.uk/2/hileurope/4764730.stm (seee April 14, 2009).

15 Stephen Castle, "Islamophobia Takes A Grip AcEs®pe, The Independent
http://www.independent.co.uk/news/europ/islamophadhkes-a-grip-across-europe-429021.html. (accessed
April 14,2009).

16 Daniel Pipes. “Islamophobia?” New York Sunitp://www.danielpipes.org/3075/islamophobia
(accessed April 14, 2009).



Although the term is sometimes referred to as umded hostility or irrational fedr
those who are considered Islamophobes state @affdiar is far from irrational or unfounded
and that it is not fear of Islam in general, béi¢ar of radical Islant®

Features of IsSlamophobia in Europe

In 1996 The Runnymede Trust, a UK based indeperrdsatirch and policy agency,
set up the Commission on British Muslims and Islphabia, under the chairmanship of
Professor Gordon Conway of the University of SusseX@ugust 1997 this Commission
produced their final reportislamophobia: A Challenge for Us AlThis was the first time that
the subject ofslamophobiaghad been comprehensively tackled in relation tslivhs in the
United Kingdom. This document continues to playraportant role in discussions on
Islamophobianot just in the UK, but also elsewhere in Eurofiee reporislamophobia: A
challenge for Us Allmakes a link betwedslamophobiaand having a “closed view” of
Islam. They give the following eight characteristif such a closed viet¥:

1) Islam is seen as monolithic and static rather thaerse and dynamic. People with
closed views of Islam are insensitive to the ddferes and variations within the world
of Islam and picture Islam as intolerant of intéqplaralism, ignoring the debates that
go on among Muslims on matters like human righgistionship with secularism etc.

2) Islam is seen as other and separate rather theiméar and independent. People with
closed views of Islam consider Islam as hermegcadhled off from the rest of the
world, with no common roots and no borrowing or imixin either direction.

' The Runnymede Trust writes that "the term Islanutyih refers tainfoundechostility towards
Islam.”, Islamophobia: A Challenge for Us A%, The website www.islamophobia.org calls it‘arational
fear or prejudice towards islam and Muslims.

18 Daniel Pipes, who has been called “the world’s ttposminent ant-Muslim hate-monger”
http://www.mereislam.info/labels/Holocaust.htmlteho prefers to call himself an "Islamism-ophokeites
that "Islamophobia deceptively conflates two distiphenomena: fear of Islam and fear of radical
Islam.http://www.danielpipes.org/article/3075

Another so-called Islamophobe, Bat Ye'or gives amjpstification for her point of view. In her book
Eurabia: The Euro-Arab Axis very suspicious of the growth of Islam in Ewegmnd is convinced that Europe
is in the process of becoming Eurabia, citing manigles, reports, particularly pointing to the walam has
interpreted jihad.

Robert Spencer, director of Jihad Watch, who ikedadlan inveterate Islam-hater,” writes he does not
hate Muslims, but that he mainly calls attentiomhi® roots and goals of jihad violence.
http://www.jihadwatch.org/spencer/

Paty Santi believes that “fear of the fanatictst&fm is far from irrational. Being afraid .... aftére
innumerable acts of violence, terror and deprasdtymitted in the name of Allah is not exaggerated;
inexplicable; and most certainly not illogical. gtfdrsanity.blogspot.com/

19 Although this is not the only way of analyzing f@blem ofislamophobiathese characteristics are
included in this dissertation because they stdlygn important role on how people define Islamdyidoin
Europe. For example, when definiltlamophobian their documeniuslims in the European Union -
Discrimination and Islamophobig?006), the European Monitoring Centre for Racésrd Xenophobia
(EUMC) writes that an “ important reference poirg ¢he eight features attributed to Islamophobid@1997
publication by the UK-based NGO the Runnymede Tigktmophobia: A Challenge for Us All". (61).



3) Islam is seen as inferior not different. Peopléhwibsed views of Islam often consider
Muslims as primitive, violent, irrational, schemjmdisorganized, and oppressive, while
they themselves are civilized, reasonable, genesffisient, sophisticated and
enlightened. In a questionnaire among Christibd®l in November 2008, only 27
percent states that they believe that Muslimslie&iion is as good and high as
western civilization.

4) Islam is seen as the enemy not as a partner. Petjlelosed views see Islam as
violent and aggressive, firmly committed to barbaeirrorism, and implacably hostile
to the non-Muslim world.

5) Muslims are seen as manipulative not as sincempl@e&vith closed views frequently
consider that Muslims use their religion for stgate political, and military advantage
rather than as a religious faith and as a wayf@flh a questionnaire among Christians
| did in November 2008, 70 percent do not expljatisagree with the statement that
Muslims do not show their real face until they ammajority, and 43 percent of
respondents are not willing to trust Muslims, anty@0 percent wholeheartedly want
to give Muslims the benefit of the doubt.

6) Racial discrimination against Muslims is defendatther than challenged. A closed
view of Islam has the effect of justifying racisamd anti-immigrant prejudice.

7) Muslim criticism of “the West” are rejected and mohsidered. A closed view of Islam
frequently dismisses criticisms which Muslims malkevestern liberalism, modernity
and secularism, and considers them not worthy ébate.

8) Anti-Muslim discourse is seen as natural not adleroatic. Islamophobic discourse
which is sometimes blatant and often subtle an@dpoid part of the fabric of everyday
life in many countries in Europe.

Fear of ISsam and Muslims among Christiansin Europe

| have pointed out many European Christians shactaed” view of Islam with their
fellow Europeans and the characteristics of it noeed above. In addition | can identify the
following fear-raising factors that cause many 6fins in Europe to have a negative attitude
towards Muslims and Islam.

Persecution of Christians

In an online symposium of FrontPage Magazine, d&etdber 10, 2003, managing
editor Jamie Glazov discussed the issue of TheiMugersecution of Christians with Bat
Ye'or, Paul Marshal and Habib Malik and concludealttthe Muslim persecution of
Christians is clearly a widespread and horrifyihgmomenor?

2 Jamie Glazov, "Symposium:the Muslim PersecutiorCxistians, Frontpagemagazine
http://www.frontpagemag.com/Articles/Read.aspx?GtB01D2863-9FE5-43E9-BA8BE-B21C2FFE5158/
(accessed April 14, 2009). In the symposium Pauisiiill, a Senior Fellow at Freedom House’s Cemter f



In the World Watch List, a list of the top fifty w&t persecuting countries in the world
published annually by the Christian organizatiore@oors Islam is the majority religion in
six of the top ten worst persecuting countries:ds@uabia, Iran, Maldives, Afghanistan,
Yemen, and Uzbekista.

Christians living in countries dominated by Islagg( Nigeria, Egypt, Pakistan and
Indonesia) often testify of the difficulties thegcke from the hands of Islamic authorities or
Muslims in their cities or villages. Such difficids vary from persecution, verbal assaults,
destroying property, inability to attend a certainiversity, finding a certain joff. The
difficulties faced by those who converted from isleo Christianity can be worse and even
lead to their murdet’

Christians who do not experience these acts oepat®n themselves hear about them
through organizations such as Open D8aasd the Voice of The MartyfS,which
encourages the global church to stand by theiregeated brothers and sisters. As a result
even though they have not personally experiencedaink side of Islam, they identify with
those who have and this often colors the way thel bt Islam in their own context.

This attitude among Christians in the global chysadbably explains why the
majority (55 percent) of the respondents to thestjaenaire | conducted believe that the
growth of the number of Muslims in Europe is dangerfor the freedom of Christians.

History of Islam

Other Christians point out that Islam is spreadheysword?® it invaded Europe in the
seventh century, expanded into the heartlands gétzinity, leading to the Crusades in the
thirteenth and fourteenth centuries. Others painhé military campaigns of the Ottoman
Empire in the fifteenth century, leading to variaegrees of Islamization in their conquered
Eastern European regions. Serbian Orthodox praf8sgkovic writes that “Islam is and

Religious Freedom, stated that persecution of Ganis in the Islamic world is very widespread amak there

are few Muslim countries where it does not occug.dtso sees an upsurge of persecution in the ishaorid.
L For more details and the whole list see:

http://www.opendoorsuk.org/resources/documents/gdtchList.pdf (accessed April 14, 2009).

2 patrick Poole, "Islam's Global War Against Chastty,” American Thinker
http://www.americanthinker.com/2007/07/islams_globar_against_chri.htmt. (accessed April 14, 2009).
Poole writes that “the global war on Christianitylslam is so massive in size and scope thatitisally
impossible to describe without trivializing it. Thebsite Answering-lIslam makes reference to thislar

2 http://www.persecution.com (the website of the déodf the Martyrs) reports the story of the
martyrdom of Fatima Al-Mutairi. In August this year Muslim cleric and member of Saudi Arabia’s
Commission of the Promotion of Virtue and Prevemtid Vice, killed his 26-year-old sister, Fatima-Mutairi,
after she proclaimed her faith to her family, ie tBastern Province of Saudi Arabia. They also tegdoout a
Saudi member of the religious police cut his daegstongue off and burned her to death for corngrto
Christianity. The father, who works for the Comnussfor Promotion of Virtue and Prevention of Vidd]ed
his daughter following a debate on religion.

24 The website of Open Doors is: http://sb.od.org/

The website of the Voice of the Martyrs is: htiwpwAv.persecution.com

% Mark Hartwig, "Spread By the SwordXhswering Islam.orghttp://www.answering-
islam.org/Terrorism/by_the_sword.html. (accessedlA@d, 2009). In this article Hartwig examines tineaning
of the wordjihad in the Qur'an and the history of Islam, he conelithat the allegiance that Islam was spread
by the sword is a fair charge, because “modemmistpretations notwithstanding, it is clear thalitary jihad—
even in its expansionist form—is an authentic paislam.”



always has been a religion of intolerance, a jivdtout an end. Despite the way the
apologists would like to depict it, Islam was sprég the sword and has been maintained by
the sword throughout its histor§”Others refer to the fact that in the heartland lofigianity
(e.g. Algeria and Tunisia) after Islam arrived ba scene, the church that previously
blossomed was persecuted and gradually disappétatttk Sookhdeo, Director of Barnabas
Fund, a charity which assists persecuted Chrispantcularly in the Muslim World points

out that “sections of the church (e.g. North Afjibave disappeared completely in the face of
the challenge of Islam?®

The Qur'an

Some Christians say that the real problem is reMhbslims themselves but the use of
violence associated with them which goes backeaovédry heart and origin of Islam, namely
to the Qur'an and the example of Muhamn&ith an articlelslam and Violencelaced on the
websiteanswering-islam.or@n unknown author refers to 20 verses in the @tinat can and
have been used in the history of Islam in suppovialence in the name of God and the
glories of martyrdom in a holy war and concludest tfa simple reading of such Qur'anic
passages makes it obvious how easy it is for mangliMs to feel hatred and enmity against
Jews, Christians and other non-Muslims.” The atatbo points out that violence in Islam,
whether in the form of terrorism, or the perseautxd Christians or capital punishment for an
individual who turns away from Islam or death thsean those who insult the prophet
Muhammad, are not simply some isolated incidentberrations from the true and peaceful
religion of Islam, but “goes to the very roots sliaim as found in the Qur'an and the actions
and teachings of the prophet of Islam hims&lf.”

Almost a third of the respondents (31 percenthefdquestionnaire | sent out believe
that the Qur'an encourages terrorism, almost Halfifercent) believe it encourages violence
against Christians, and 43 percent stated thatisedduhammed was a warlord, fighting is
part of what Islam is.

21 Serge Trifkovic,The Sword of the Prophet: Islam, history, theolamypact on the worldBoston:
Regina Orthodox Press Inc, 2002),132.

2 patrick Sookhdedslam: the Challenge to the Chur¢Wiltshire,UK: Isaac Publishing, 2006), 2.

2 Trifkovic, 301. Trifkovic believes that the violemessage of the Quran is a huge problem for all
Muslims. “Islam, in Muhammad’s texts and its catdifion, discriminates against us. It is extrenmafensive.
Those who submit to that faith must solve the probthey set themselves. Islam discriminates agaihst
“unbelievers.” Until the petrodollars support a Enoic revisionism that does not, we should go fevith whips
and scorpions, hammer and tongs. Secularists disvéxs of all other faiths must act together befibiis too
late.”

30 Answering Islam. “Islam and Violence.” http://wwamswering-
islam.org/Terrorism/islam_and_violence.html (aseesApril 14,2009). Another articMiolence in the Bible
and the Qur'an: A Christian perspectiom the same website comes to the same conclusion
http://www.answering-islam.org/Terrorism/violencinh



The Ambition of Muslims: Islamization of Europe

Some Christians make reference to the fact thatiss a missionary religion that
trains and sends out missionaries around the vtogidomote Islam, which is callethwah®*
Others believe that Muslims have a master plaake bver our countries and take possession
of our neighborhoods, schools, and governméshiger the heading “The third conquest of
Europe”, Trifkovic gives many examples of how Eurap Muslims are imposing their
religion on Europe. He thinks that Muslim purpodigfhave large families, because

most Muslim countries regard demography as a palitveapon, they will gladly
export their surplus population to Europe and Acgeraware that the bigger the
diaspora, the greater the political influence il exert, and the more concessions the
Islamic world will be able to extort from the Weslslamic religious instruction in the
newly planted Muslim communities on both sideshef Atlantic has been carried out
by immigrant imams who have a clear agenda aimettalcating their Western-born
wards with disdain and even hatred for their sutthigs >

According to the Christian websifnswering-Islam.org‘the central goal of Islam is
to establish Islamic law in every country, and ikithe declared purpose of many Islamic
organizations also in the USA and in EuropeDavid Pawsopna prominent contemporary
Bible teacher based in Great Britain, writer of mitdran thirty books, many of which have
been translated in other languages, and a worldspdaker, believes that he has received a
prophetic revelation from God that Islam will tateer England?

Other Christians point out that Europe is gradulaéigomingEurabia, a continent that
submits to the demands of Muslims.

%1 |n session 2 of theourse Engaging with Islamvhich is developed to train Christians to relate
Muslims, author Steve Green, says that the go#leoQur’an is the movement from a minority grouhie
formation of an Islamic state, and that the godahefdevout Islamic community is to bring aboutslamic
state, wher&hariahlaw is enforced and brought about and where Msstian live under the laws of Allah.
Session 5 is devoted to the explanation of therligl@oncept oflawah Green gives several examples of how
Muslims dodawah in the West, namely through Islamic awareness sjdadok tables, television programs,
through their participation in politics, in whichudlim politicians bring about Islamic laws, througginking,
and through businesses. Samuel Gremgaging With Islam: A Training Course for Christ&Kingsford,
Australia: Australian Fellowship of Evangelical 8énts, 2006).

% Trifkovic, 283.

33 Answering Islam.. “Being a non-Muslim under Islamile. Answering Islam Home page.
http://www.answering-islam.org/NonMuslims/index.hfatcessed April 14, 2009).

3 David PawsonThe Challenge of Islam to Christiafisondon: Hodder & Stoughton, 2003).

In this book he writes: “While listening to a talk Patrick Sookhdeo in 2002, | was suddenly ovefmled with
what could be described as a premonition that Isldiiake over this country.” (7) He also quoteseaark
made at the opening of a mosque in Stockholm:tHénnext fifty years we will capture the Westerrriddor
Islam. We have the men to do it; we have the maoelp it; and, above all, we are already doing(21) He
points to the growth of Islam in Britain and writdsit education is being infiltrated (31) “Musligelders in
Britain have been quite frank about their hopeskihg the United Kingdom for Allah and bringingtramly
Muslims but all of us under his laws (Shariah).qumte one: That must be our goal or we have nabasihere
and may Allah give us success.” (33).



Islam’s Aggression is Against Israel

The Arab-Israeli conflict also influences the walyriStians in Europe look at Islahm.
a questionnaire | conducted, 70 percent of theoredgnts agreed with or were not willing to
explicitly disagree with the statement that “ibescause of Islam, there are troubles in Israel.”
Many Christians, especially evangelicals, backState of Israel, claiming that its
establishment in 1948 fulfills biblical propheciaviany Christians believe the Christian
community should oppose those who hate Israel, wicourse are Muslints.

Muslims’ Unresponsiveness to the Gospel

Other Christians indicate that they fear Muslimsauese of the fact that for centuries
Muslims have been among the most unresponsive @éopihe Gospel of Jesus Christ. In
addition Muslims are very outspoken against somb@main Christian doctrines such as the
divinity of Christ and his crucifixion. In relatioio this, it is noted that even many Europeans,
who were brought up as Christians, are becomingimas’

Consequences of 1slamophobia

For the average European, Islam’s progress in leshaly itself as a permanent
feature of European culture has been and contitauies a difficult phenomenon to accept.
For many decades, Muslims were exclusively perckeasgtemporary guests relegated to the
fringes of society. Their evolution —from foreigrterpermanent resident to citizen — has been
troubling. European societies essentially havegatinve response to the growing visibility of
Islam in their midst®

% Steve BellGrace for MuslimsZMilton Keynes, UK: Authentic Media, 2006), 52.

In this book Bell writes'One reason of the negative attitude of many Christtowards Muslims is the
over-romanticing of the Holy Land that has comeutltbrough the idealized teaching of biblical higtand
biblical prophecy (52). Also Chawkat Moucarry in his bodtaith to Faithin which he examines the claims of
Christianity and Islam, considers this an imporiastie in the Christian-Muslim relations. Mouca@ityawkat,
Faith to Faith: Christianity & Islam in dialoguéNottingham: Intervarsity Press, 2001).

3 European Coalition for Israel, "4th Annual Poli€gnference: Promoting The Repform Process In
The Middle East -what Role Can The European Uniag " European Coalition For IsraelSeptember, 2006,
http://www.ec4i.org/content/blogsection/6/49// (essed April 1, 2009). In March 2004, the four major
international Christian pro-Israel organizationshvactivities in Europe launched the European @oalifor
Israel to address the issue of growing anti-Semitisd anti-Zionism in Europe. During theft Annual Policy
Conference in September 2006, attended by 10Qcjpetits from 17 different nations, several speageisted
out that the same forces which are trying to wigraél off the map would also want to conquer Eutamek that
the same militant Islamic forces which are wagingaa against Israel would also like to see Eurapejoered.

3" During the break of a church meeting in Slowaki2003, after | shared about the importance of
reaching out to Muslims with the love of Christeonf the people present, handed me a piece of papehich
he had written the Bible verse Matthew 7: 6 “Do gve dogs what is sacred, do not throw your pdarfsgs.

If you do, they may trample them under their feei] then turn and tear you to pieces.”

3 pauly believes that this results from “widespreéestern misperceptions of Islam as a monolithic
faith whose adherents possess a universal penfidrahe proliferation of radical religious fundantelism.”
Pauly, 2.



Among the consequences of the negative perceptitstaon in Europe, there are two
worth discussing here: 1) marginalization and dsicration; 2) xenophobia and the
resurgence of nationalism.

Marginalization, Discrimination, and Exclusion

Directly or indirectly linked to the predominantiggative perception of Islam in
Europe is the fact that many Muslims in Europe expee marginalization and social
discrimination or exclusion. Sometimes this ex@uags self-inflicted (e.g. due to reluctance
to learn the local language, unwillingness to attenfinish education, a negative view of
Western society resulting in a withdrawal from Tthe socio-economic situation for many
Muslims in Europe is far from good. In every coyrntr Europe, the rate of Muslim
unemployment is higher than that among Europednmas>® Muslim’s level of income is
lower than the European average. Muslims tend/éoiti overcrowded and under-serviced
apartment buildings in crime-ridden urban ar¥as.

Muslim immigrants often encounter multiple formsdi$crimination when applying
for housing in more coveted areas, or when lookangobs or places of internship, they are
refused entry into bars and night clubs and aegacewith hostility because of their
appearances. Muslims are often profiled and haddsgéaw enforcement agents who
randomly demand to see their identification papésgh they have committed no crifffe.
Many Muslim immigrants in Europe are excluded fritva economic, political, and social
benefits afforded to the majority populatidfis.

Cesari states that “Islam is systematically coaflawith threats to international or domestic order.
Jocelyne Cesari, "Mosque Conflicts in Europiglirnal of Ethnic and Migrations StudjeSpecial Issue.,
(November 2005), 2.

%9 Cesarilslam and Democragy22.

“Opid., 23.

“I Trica Danielle Keaton, who interviewed fourteens¥inn girls, between fifteen and nineteen years
old, in Paris, points out that the youth of Arald &frican descent in Paris suffer humiliation ag thands of the
authorities and their civil and citizenship righte continually violated by people who treat thenfaaeigners
simply on the basis of the color of their skin dinely are both assimilated culturally and excludecdaly. She
points out that many young Muslims in Europe sufifem racialized discriminations, which manifegtelf in
the most basic social structures, including empleytnhousing, education, social services, the cahjustice
system, and the relations with the police. TricaiBlle KeatonMuslim Girls and the Other France: Race,
Identity Politics & Social ExclusiofBloomington: Indiana University Press, 2006), x

2 The European Monitoring Centre on Racism and Xkaob@a (EUMC)."Perceptions of
discrimination and Islamophobia”. http://fra.eurapafraWebsite/attachments/Perceptions_EN.pdf
(accessed April 14,2009). This study is basecheatepth interviews with members of Muslim commuestin
ten EU Member States. The overall outcome of tsasgies was that migrants throughout Europe expegie
discriminatory practices to a significant exterartigcularly with regard to employment and in théege of
commercial transactions. Nearly one third of resjgmts stated that they experienced discriminaticough
being refused access to jobs, missing promotianiseing harassed at work. More than one in foypsardents
claimed to have experienced discrimination in comuiaétransactions, either through denial of ac¢ess
housing, or credit or loans. In the opinion of thierviewees, many Muslims in the European Unia fe
excluded from economic, social and cultural lifecArding to the interviewees, even when Muslimscitizens
of a Member State, they can still feel a sensexdlusion. They feel that they are perceived aeigmers’ who
are a threat to society, and treated with suspidibis feeling is reported to be stronger amongngoburopean
born Muslims than their parents. While the secand third generations are in many ways more intedrdnan
the first, at the same time their expectationggaeater and so the consequent exclusion is mordykémst.



Xenophobia and Resurgence of Nationalism

In every European country that is home to Muslisssies of race have reemer§&dviatters
involving race, religion, and ethnicity are all gagether. The influx of Muslim immigrants
into Europe coincided with the growth of far-rigiulitical parties™ Unfortunately,
Christians sometimes seem to sympathize with tbasi@f the extreme right.questionnaire
circulated by the author shows that 60 percent@féspondents agree with the way Geert
Wilders, a Dutch MP and head of an extreme rightypaerceives Islam.

Analyzing fear

Most of the facts that are used to justify onea fef Islam and Muslims contain elements
of truth. Terrorism in the name of Islam existsefi@are Muslims that seek to overthrow
governments in the West in order to establish alivtustate. There are intolerant verses in
the Qur’an. Christians are being persecuted in nislaynic countries. There is no point in
denying these facts. Of course, one could coumateln argument with other arguments by
pointing to how Muslim scholars interpret the vigl@erses of the Qur'an in a less strict way
as would seem clear to the casual reAt€r. one could point out that Muslim extremists
make up a tiny percentage of all Muslims. One caldd take another approach by showing
that Christianity has a violent past, and thatBi#e too contains intolerant verses, or that
Israel is not only a victim but also a perpetratbviolence?®

Of course, there is justification to fear violeribat takes place in the name of Islam. Not
all fear is wrong. Nevertheless, it is importantealize that fear is based on perception. Or
more precisely, fear is caused by one’s percemtiorality. Some perceptions might be
accurate, but one also needs to be willing to reizegthat perceptions could be distortion of

43 Cesarilslam and Democrac29.

44 Cesari writes that “Although most of these poditiparties had already been present, their popylari
grew once they linked the issues of the need terdiehational identity and the recent increase iisliviu
immigration.” She believes that the most importaatson why the parties of the Extreme Right seehate
gained a firm foothold in European political life‘ithe ability of these movements to present Isésnan
unyielding force, incapable of being assimilateid ithe national culture, by emphasizing both tlagifity and
the importance of European cultural values.” Ce$sldm and Democragydl

> Two key verses that are important in the discussinthe peaceful or aggressive nature of Islam, ar
Sura 9:5When the sacred months are past, then slay thgtipeists, wherever you find them and take them and
besiege themand Sura 9:29'Fight the idolators until they pay the jizya (pohx) from their wealth
submissively” (Sura 9:29)The first one is called ‘the sword verse’; Sura9s often referred to as “the jizya
verse”, but occasionally also as the sword versmyWluslim scholars have written about Sura 9:5 %

9:29 and the verses are interpreted differentlypaasted out by Jane Dammen McAuliffe EBncyclopaedia of
the Qur'anBrill, London Boston, 2006), Section ExpeditiomglaBattles, 151: “....early Muslim exegetes
preferred to interpret the sword verse in its ceitinat is, in relation to the situation of theopinet when it was
revealed and in association with the verses sudiogrit. Q 9:1-5 are believed to have been reveatethe eve
of the raid on Tabuk, when many of the pagans apaddrites who had treaty obligations with the Pretph
resisted joining him on the battlefield. ThougiSalddi explains the verses as a repudiation of Muhaa's
agreement with all pagans, al-Tabart, al-Zamaklshad others, deny that the Quran could decreé su
intolerance. They divide Mohammad'’s non-monothaiigts into offensive and inoffensive groups ansish
that the repudiation applied only to those non-ntbeists who had violated their agreeménane Dammen
McAuliffe, ed.,Encyclopaedia of the Qur'aiBoston: Brill, 2006), 151.

“® The subject of war and judgment in Scriptureseigand the scope of this dissertation, but it ispct
Christians need to look at and understand, adlicaine up over and over again in dealing with Nhasl
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the reality. As has been argued abdsimophobias often based on a distorted perception
of the reality.

When one looks beneath the attitude of fear, omghindiscover that it probably has more
to do with oneself or fallen human nature than i words or deeds of others. As a result
of sin, humanity seems to approach the “unknowerthith a negative attitude and with
suspicion instead of giving that “unknown otheré thenefit of the doubt. The attitude that
was already evident after the Fall in the relatimpdetween Adam and Eve, has become part
of every human being on the face of the earth. Shise attitude seems to lay at the
foundation of the fear of Islam and Muslims amorgi§tians.

Fear: Result of the Sinful Nature

Dr. Paul Weller, of the University of Derby, whasearchedslamophobiaand religious
discrimination in Britain, historically and conteomarily, linkslslamophobiao what he calls
“the nasty side of human naturé”In biblical terms, one would say, the sinful hunmature.

In discussing in which way the effects of this gagtle of human nature can be dealt
with, Weller refers to the bodWloving Beyond Sectarianism: Religion, Conflict and
Reconciliation in Northern Irelandy Joseph Liechty and Cecelia Clegg. In this howd
authors look at the way in which people in Irelaingd]uding Christians, developed, cultivated
and tried to overcome a hatred for “the other.” @h#hors speak of the phenomenon of
sectarianism, and characterize such an approdtie mher as:

A system of attitudes, actions, beliefs and stmastat personal, communal
and institutional levels which always involves gebn, and typically involves a negative
mixing of religion and politics

which arises as a distorted expression of positiuejan needs especially for
belonging, identity, and the free expression diedénce

and is expressed in destructive patterns of rgatin
hardening the boundaries between groups
overlooking others

belittling, dehumanizing, or demonizing others
justifying or collaborating in the domination ofheirs
physically or verbally intimidating or attackinghetrs.

Liechty and Clegg developed a scale of sectariagetaconsisting of eleven points all
representing approaches to marking or evaluatifigrdnce:

We are different, we behave differently

We are right

We are right and you are wrong

You are a less adequate version of what we are

" Dr. Paul Weller, "Addressing Religious Discrimiieet and Islamophobia: Muslims and Liberal
Democracies, the case of the United Kingdadornal of Islamic Studiet7, no. 3 (2006), 295-325.
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You are not what you say you are

We are in fact what you say you are

What you are doing is evil

You are so wrong that you forfeit ordinary rights
You are less than human

You are evil

You are demonié®

Fear and Our Identity

This scale brings out something that might be amred a key element when looking
at fear of Islam, namely the will for identity dret fear to lose one’s identitjlanagement
Board Chairman Robert Purkiss, Management Boardr@ha of the European Monitoring
Centre for Racism and Xenophobia (EUMC) believes the conceptions of European
identity are probably among the strongest drivéislamophobia. “Despite Islam’s
contribution to the development of European soesiit has been excised from the prevailing
understanding of Europe’s identity as Christian ahde. Islam has longed served as
Europe’s “other”, as a symbol for a distinct cuitureligion and even ethnicity that
characterizes non-Europeaff Europe is afraid to lose its identity with theling of
Muslims° Claims that Islam is totally different and “otherften involves stereotypes and
claims about us (non-Muslims) as well as about tfidonslims), and the notion that
Europeans (non-Muslims) are superior. Europeansiatized, reasonable, generous,
efficient, sophisticated, enlightened, and nonseXihey are primitive, violent, irrational,
scheming, disorganized, and oppressive.

The presence of Islam in Europe seems to coincitietiae identity crisis Christianity
in Europe faces. As a result of secularization,sZianity in Europe has lost most of its
former power and influence. The decline of Christiain Europe coincides with the growing
number of religious Muslims in Europe. As a rescitiirch buildings that were no longer
used because the congregations had died out aedturto mosques. At first glance this

“8 Joseph Liechty and Cecelia Cletytpving Beyond Sectarianism: Religion, Conflict and
Reconciliation in Northern Irelan@ublin: The Colomba Press, 2001), 245.

49 European Union Agency for Fundamental Rights."Tigatfagainst Anti-Semitism and
Islamophobia: Bringing Communities Together.” FRA.
http://fra.europa.eu/fraWebsite/products/publicadiareports/thematic_reports/pub_tr_fight antisesmitiislam
ophobia_03_en.htm (accessed April 14, 2009).

Matti Bunzl, "Between anti-Semitism and Islamoplzot$ome thoughts on the new Europ&yierican
Ethnologist32, no. 4 (2005) 499-508. In this article, Burflthe University of lllinois at Urbana—Champaign
states that “at the heart of the Islamophobic diss®is the question of civilization, the notioattkslam
engenders a worldview that is fundamentally incatibfwith and inferior to Western culture.

Tarig Modood believes there is an anti-Muslim wibidwing across the European continent, based on
the perception “that Muslims are making politicadyceptional, culturally unreasonable or theologcaien
demands upon European’ states.” Tarig Modood, "hsshnd the Politics of DifferencePolitical Quarterly
74, no. 1 (2003): 100.

%0 Just over a quarter (26 percent) of the resposderthe questionnaire | conducted agreed or siyong

agreed with the statement that Islam is the bigtestt to our national identity. Of these 83 pategere
African immigrants in the Netherlands.
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gives the impression that Islam is gradually replg€hristianity in Europe as the main
religion. Christians are encouraged to defend Eeisop/estern and Christian roofs.

Therefore, the presence of many Muslims in Europees Christians to deal with the
issue of identity and diversif.The pluralism of European societies seems torirdla
exclusivisms and highlight ethnocentricity amongi€fans>® Perhaps Europe’s fear of Islam
is a fear of losing its identity as Christians, @fhleads to an attitude of exclusion.

Fear of Islam and the sin of exclusion

As shown earlier in this chaptéslamophobian Europe results in Muslims being
frequently excluded from the economic, social, enldural life of the nation. The exclusion
that Muslims in Europe experience has several dsoes: being ignored, overlooked, or not
given service in a shop or restaurant, having ildeias or opinions being devalued or ignored,
being avoided or having others physically move gwayng excluded from conversation or
activities, being excluded from the right of citiship, being excluded from certain jobs or
promotions, or from renting apartments, from livingcertain sections of the city ett.

One should be careful not to hide behind structuesimunities, or leaders, and
ignore making exclusion a personal matter. One mclgtowledge that not only does society
exclude Muslims, but Christians who fear Islam &hgslims are guilty of excluding the
Muslim from their hearts, their love, their compass their concern, their interest, and their
lives.

The Kroation theologian Miroslav Volf, in his bo@xkclusion and Embrag¢éooks in
a theological way at ethnic and cultural conflicts/olving attitudes of exclusion directed at
others, particularly against the background ofitiber-ethnic problems in the Balkans. Volf
believes that exclusion names “what permeates d g@my of sins we commit against our
neighbors.® It is this sin of exclusion that causes Europaamsact out of fear and anger to
all those who are not within its circle. Fear ofi$ims and Islam often grows out of an
attitude of exclusion.

Volf gives the following four characteristics of attitude and a culture of exclusion.
First, exclusion, making the other an enemy thastrbe pushed away and driven out of one’s
space; second, exclusion considers the other asentity that can be disregarded and

*1 Serge Trifkovic believes that “like communismalsi relies on a domestic fifth column — the Allah-
worshiping Rosenbergs, Philbys, Blunts and Hisskssubvert the civilized world.” To combat thi® buggests
that Europe should defend its Western and Christats. “Those roots much be defended, in the full
knowledge that those who subscribe to Islam ancivtzation are aliens, regardless of their cgththeir
professions or their places of residence.” Trifkpvdihe Sword of the prophet, 292

*2 The Kroatian theologian MiroslavVolf believes iagnnot be too much to claim that the future of our
world will depend on how we deal with identity agifference. “The issue is urgent. The ghettos aattidfields
throughout the world — in the living rooms, theénmities, or on the mountain ranges —testify ipdiably to its
importance.“Miroslav VolfExclusion and EmbracgNashville, US: Abingdon Press, 1996), 20.

3 Musk wonders “Is it the necessity of relating tee@nother that highlights the inbred
ethnocentredness of us all? We didn’t know we agtiiget on together until it became plain we hadRitl
Musk, Holy War, Why do some Muslims become fundamemsta(isbndon: Monarch Books, 2003), 259.

** For specific examples see the EUMC report "Peioegbf discrimination and Islamophobia”
particularly pages 23, 28, 39, 42, 59. http:/éwmopa.eu/fraWebsite/attachments/Perceptions_EN.pdf
(accessed April 14,2009).

**Volf, 72.
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abandoned; third, exclusion fails to recognizedtieer as someone who in his or her
otherness belongs to the community of humankind;faarth, exclusion considers the other
an inferior being who must either be assimilated®subjugated®

Such a culture of exclusion often characterizesélationship between the West and
Islam or Muslims. As pointed out earlier, the atlg of Christians hardly differs from that of
their secular countrymen. Because Christians ditehit difficult to distance themselves
from their culture, they echo its reigning opiniarsd mimic its practices, including those of
Islamophobia’ Christians have to understand that, like Jews\mslims, they can never be
first of all Asians or Americans, British or Dutcmd then Christiar.Instead of being
molded by their way of thinking, Christians need®agents of change and transformation in
our societies (Rom. 12:1, 2.In order to be agents of change and transformaGaristians
need to be transformed themselves and develop emalttitude towards Islam and Muslims.

Developing Another Culture, Another Attitude and Another Behavior Towards|sam
and Muslims

The Christian’s thinking, attitude, and behaviothwiegard to Muslims, and even
militant Muslims, should be guided by God’s seN4gg love manifested at the cross of
Golgotha. Volf points out that: “As God does noaation the godless to their evil but gives
the divine self for them in order to receive thenoidivine communion through atonement,
so also should we, whoever our enemies and whaexenay be.*

When a follower of Jesus Christ considers his oraftdude towards others, including
Muslims, in the light of the self-giving love of @pit becomes clear that negative attitudes of
fear, prejudice and suspicion, which are part ofilture of exclusion, are inappropriate, and
should be replaced by a) another culture, namelytare of embrace; b) another attitude,
namely a grace-response and c) another behavioglpa@ne that is based on the model of
the cross.

A Culture of Embrace

The attitude of fear, prejudice, and suspicion tharacterizes many Christians in
Europe towards Muslims and Islam belongs to a ceiltd exclusion. The desired attitude on

*®volf, 67.

> Mennonite author, teacher and missionary, GordoNiEkel, writes that Christians cannot follow
national feelings as their approach toward Muslitiist indeed happens that a Muslim nation becomes
political enemy of our own country, then the comohahJesus becomes our rule, “Love your enemiegjoal
to those who hate you, bless those who curse yay,fpr those who mistreat you.” (Luke 6: 27, 28)heT
mission of God to save a lost world —including Mimsl — simply takes precedence over national gdals o
defense or domination. Gordon D. Nickekaceable Witness among Muslif@ntario, Canada: Herald Press,
1999), 22.

87 At the very core of Christian identity lies a-ahcompassing change of loyalty from a given
culture with its gods to the God of all culture¥glf, 40.

%9 Volf refers to an empirical research conductedRbph Premdas in a number of countries, which has
shown that “the inter-communal antipathies presettie society at large are reflected in the atgaiof
churches and their adherents. Volf, 36, 37.

0 volf, 23.
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the basis of the self-giving love of God is moteaby grace and, to use Volf's metaphor, is
part of a culture of embrace.

The work of reconciliation should proceed underdahgsumption that, though the
behavior of a person may be judged as deplorabé éemonic, no one should ever
be excluded from the will to embrace, becauseeattepest level, the relationship to
others does not rest on their moral performancelae@fore cannot be undone by the
lack of it...... At the core of the Christian faith li#se persuasion that the others need
not be perceived as innocent in order to be lolatpught to be embraced even when
they are perceived as wrongdoers. The story ofithes is about God who desires to
embrace precisely the “sons and daughters” of’hell.

Volf uses this metaphor of embrace to expressdtisolute indiscriminate and strictly
immutable will to give ourselves to others and weie them, to readjust our identities to
make space for thenf?Such willingness to embrace someone who is peedeis unworthy,
a possible enemy and guilty is possible in theitabksense only when the Holy Spirit works
in us and enables us to resist the power of exartudiolf gives four features of a culture and
attitude of embrace: repentance, forgiveness, maace for the other, and a willingness to
forget or overlook the evil sufferéd.

Repentance

Those who fear Islam and Muslims justify theirtatlie by pointing to the other, the
“them” who are so aggressive, intolerant etc.,dartuine repentance demands that one
refuses “to explain our behavior and accuse otlaad simply take our wrongdoing upon
ourselves.® Islamophobes need to repentsilamophobi&’ in order to develop a genuine
relationship with Muslim§®

Forgiveness

A second characteristic of the culture of embraderngiveness. According to Volf,
“Forgiveness is the boundary between exclusioneanldrace. It heals the wounds that the

®Lvolf, 85.

®2volf, 29.

83 volf, chapter Il (99-165).

®* Volf, 119.

% An example of a collective repentance on the géifte Christians of their wrong attitudes can be
found in the Declaration on Christian Attitudes Tevds Muslims, drafted by the Association of Inteiorzal
Missions Services (AIMS) in cooperation with AIMSmber agencies focusing on the Islamic world. This
declaration was published in the International daliof Frontier Missions, 13, no (July-Septembe®@.@&nd can
be read on their website http://www.ijfm.org/PDRH-M/13_3 PDFs/02_Declar_on_Musli.pdf (accessedl Apr
14, 2009). A slightly adopted version of this deateon can be found in lesson 9 of the colgseountering the
World of Islam.

% Musk acknowledges that also Christians need t& waath of repentance. “It is time for us to
recognize issues of injustice, many of which inflawarious fundamentalisms, and speak out agaiest tfer
se, in defence of whoever is being victimized. Mus@ly War, 267.
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power-acts of exclusion have inflicted and breatwnithe dividing wall of hostility ®
Forgiveness is the only way to break the cyclearfgeance.

The Psalms make clear how Christians are abletigfystheir thirst for justice and calm
their passion for revenge so as to practice forgggs, namely bringing the puzzlement and
rage over injustice into the presence of the Gqdsifce® Reflecting on these Psalms could
help a Christian to overcome their attitude of faad exclusion towards Muslims.

Making space for the other

A third aspect of the culture of embrace, accordinyolf, is “making space for the
other,” making peace, restoring the broken communod has made space for us and
therefore such attitude should be the mark of asGén. Volf points out that: “At the heart of
the cross is Christ’s stance of not letting theeottemain an enemy and of creating space in
himself for the offender to come if*Having been embraced by God, “we must make space
for others in ourselves and invite them in — evenememies.”

Forgetting, or overlooking, the evil suffered

The fourth characteristic of a culture of embracthe willingness to forget or to
overlook the evil suffered, the insult received thaltreatment, the prejudices, the
stereotypes used to exclude you. In this we atecc#d follow God’s example:

God forgets humanity’s sins in the same way Godivas humanity’s sins: by taking
sins away from humanity and placing them upon Gaitl-slow will human beings be
able to forget the horrors of history? Becauséeaicenter of the new world that will
emerge after “the first things have passed awagfethwill stand a throne, and on the
throne there will sit the Lamb who has “taken awsg/ sin of the world” and erased
their memory (Rev. 22:1-4; John 1:79).

A Grace Response towards Muslims

The example of God’s self-giving love as manifesiadhe cross of Christ should
encourage Christians to approach Muslims with dngihess to embrace them. The metaphor
of embrace, which Volf uses, could be theologicdkfined as "grace”. This means that a
“willingness to embrace”, could also be definecdgrace response.”

In his bookGrace for Muslimsission leader Steve Bell defines “grace-respoase”
follows:

A grace-response is a willingness to alter theuulefaechanism in our brains which
causes us to fear the unfamiliar in another persemg prepared to give others the

7 Volf, 125.
% E.g. Psalm 12, 44, 58, 83, 109, 137, 139.
9 volf., 126.
lbid., 129.

bid., 140.
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benefit of the doubt and make an effort to find why they behave as they do. A grace
response is willing to include the other persorhinithe scope of God’s love and the
Great Commission of Jesus Christ, rather than iniagithere is an exclusion clause
which puts them beyond our concéfn.

An attitude of grace, on the part of Christianthwegard to Muslims in Europe,
consists of the following characteristics.

Dialogue

Dialogue is a key aspect to overcome the attitddslamophobia’® because it helps one
to know the other better and it helps one to I¢arsee oneself as others see him or her. The
word dialogueis used very broadly and often stirs up negatimeteons among Evangelical
Christians’* Nevertheless, dialogue is necessary betweent@nssand Muslims to
overcome the animosity between th&m.

When Christians look at Islam or Muslims, the teatiph is to compare one’s own
ideals with the other’s realities. In answerihg tjuestion, “How should Christians respond
to resurgent Islam and to fundamentalist Muslimrehor and theologian Dr. Bill Musk
believes that:

We must begin, in relating to fundamentalists asthers, by listening and learning to

empathize; trying to discern what life is abouinfrtheir perspective. We must be

careful not to stereotype ‘fundamentalists’ fontlage not all the same. Equally, we
need to recognize that not all Muslims are Islasdfst

Related to this is the necessity to understand/ihgims’ history and background.
Ancram, Member of Parliament in the United Kingdguaints out that:

An understanding of the past provides the backgtdhat is necessary to inform
dialogue. It discloses the sources of the fearsith@rn have given rise to the
bitterness and the hatred. It rapidly becomes #isg&ctbuilding block of discourse.

2 Steve BellGrace for Muslims, the journey from fear to fajMilton Keynes, UK: Authentic Media,
2006), 1.

3 Michael Ancram, “Clash or Dialogue of Civilisatis?" (speech, Oxford Centre for Islamic Studies,
May 16, 2003Michael Ancram, http://www.michaelancram.com/spptiig.aspx?id=69 (accessed April 13,
2009). Ancram stated that a key to begin dialogue understand each other’s fears, because faathe core
of the animosity. Fear of being overwhelmed bydtieer. On one side fear of Islamization of Europé an the
other side fear of Westoxification of Muslims inrape.

" patrick Sookhdeo in his bodglam: the Challenge to the Churchrites that interfaith dialogue
initiatives have some inherent risks which makes fgject such approach. Bat Ye’or, who is not an
Evangelical Christian, considers Christian initias toward interfaith dialogue with Muslims as opgrthe
door for the islamization of Christianity Bat Ye /d&urabia: The Euro-Arab Axj®11.

5 In her bookMuslims and Christians Face to Fakate Zebiri analyses modern Muslim writings on
Christianity and Christian writings on Islam. Ingtbook she refers to discursive dialogtig some respects,
the position of mainstream Muslims is comparablthéd of conservative evangelical Christians, wiitidlly at
least expressed strong reservations about dialdgaeng that it would lead to religious syncretiand
compromising the essentials of faith.” Muslims cemed withda'wah and evangelical Christians are likely to
give priority to ‘discursive dialogue; at the vdeast this may serve to eradicate distortions and
misunderstandings and thereby eliminate obstaclesriversion.”Kate ZebiriMuslims and Christians Face to
Face 38.

® Musk, Holy War, 267.
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Knowing how and why the knots of hatred and mistoasne to be tied is the only
route to loosen, to unravel, and eventually to uthgon’’

Dialogue is one of the best ways that these uniderfgars can be assuaged.

One gets a picture of the kind of dialogue thas dgpetneath the surface in Luke’s
description of Jesus in the temple at the age elvev(Luke 2: 46, 475 Such dialogue
consists of a) social interaction; b) listeningasking questions and d) offering answérs.

Speak well of the Muslim neighbor

Against the hate speeches or judgmental way ofriefeto Muslims, or stereotyping,
Christians should be encouraged to speak well oMaslim neighbors. The ninth of the Ten
Commandments is “You shall not give false testimagginst your neighbor” (Ex. 20:16).
When applying this to Muslim neighbors, it implibsit when one speaks about Islam, one
should seek to be as truthful as possible. Somstigs can lead people to exaggerate
situations. Essentially, Islam is what a Muslimsdys.

Christians should be careful to interpret the Qucarrectly and not take verses out of
context, taking into consideration how these velrsa® been or are interpreted by Muslims
scholars. Christians should be willing to listerMuslims and to learn to see the world
through their eyes and let them interpret theigieh for us®

Being critical without being judgmental

Volf states that to fight exclusion successfulljzatis needed are “nonexclusionary
judgments passed by persons willing to embracettter.®> Applying this to Islam, one
could say that one does not have to embrace Istaangder to embrace Muslims. One can
pass judgment on Islam, without excluding Muslivislf acknowledges that:

It is true that sometimes judgments lead to exolusind can be an act of exclusion.
But the remedy for exclusionary judgments are naolequate judgments based on a
distinction between differentiation and exclusiom anade with humility that counts
with our proclivity to misperceive and misjudge hese we desire to excludé.

" Michael Ancram, “Clash or Dialogue of Civilisatis?" (speech, Oxford Centre for Islamic Studies,
May 16, 2003).

8 Colin ChapmanCross & Crescent: responding to the Challenge lainis(Downers Grove, IL, USA:
IVP Books, 2007), 24.

" bid.

8 This is what Musk seeks to do in his bd¢iksing Cousins: Christians and Muslims face tcefac
which he wants to help the readers “to look beythedsystematizing processes of institutionalizdigioa to
search for the intentions of faith which allowstadet each faith be its own interpreter.”, Bill By Kissing
Cousin? Christians and Muslims face to f§@xford: Monarch Books, 2005), 15.

81

Volf, 65.

#bid., 68.
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We should be able to respect Islam and Muslim$)ouit agreeing with their
teachings. Colin Chapman suggests a good middlebe@yeen demonizing Islam or
Muslims and being naive about the intentions ofesofithem, as follows:

A middle way between these two extremes would n{@ameing realistic about the
real intentions osomeMuslims, (b) recognizing the diversity among Musirand
relating to them as individuals and groups withropss and honesty, (c) taking a firm
stand on issues of human rights, (d) working fa&@ tommon good of the whole
society, (e) demonstrating a fundamental respeclsfam (without agreeing with all
its teaching), and (f) unapologetically commendihg Christian faith through word
and deed?

While acknowledging the injustices that have tagkace in name of Christianity, one
must at the same time speak out against injustices in the name of Islam and also be ready
to ask difficult questions of Muslim friends. Col@hapman suggested that Christians be
prepared for “hard talk” with Muslims and Islamisasd he lists some of the questions we
may want to asg*

There might also be times when, alongside Muslong, would do well to join the
struggle against common enemies. Islam’s critiub®Western worldview should provoke
Christians to stop and reflect According to Musk:

We are the sixth generation children of the Enkgiment and it is becoming
increasingly plain that secularization is not tleaign or neutral god our fathers
believed it to be. Secularized society is but ehpmame for “pagan society.” We
don’t marry up to four wives, but we do engageaqguential polygamy. There is no
religious favoritism in our secular societies, gdhat our TV programs, school
textbooks, and public arts are loaded with refegsrio the occult. We don’t cut off
hands for theft, but we casually kill our unborrttieir millions..2°

It is sometimes assumed that when religious analagecal misunderstandings are
cleared up, Muslims and Christians will automaticahjoy more cordial relations, but as
Zebiri rightly points out, even when Muslims havgaod grasp of Christianity:

there is a good chance that a Muslim will stillgenuinely repelled and even
offended by it. One sometimes encounters a kiraksthetic aversion to central
Christian truths, particularly the Crucifixion. Mim rejection of Christian beliefs
cannot always be attributed to misunderstandintysgmess or polemicism. The same
would have to be true of Christians who find iffidiflt to see in the Muhammad of
history an ideal model of human conduct, or whoehaservations about parts of the
Qur’'an. This is not necessarily as inauspiciousMaslim-Christian relations as it

may seem; it may be existentially impossible whatlsuspend judgment in areas

8 Colin Chapman, "Christian Responses to Islampisien and 'Islamic TerrorismCambridge Papers
16, no. 2 (June 2007).

8 |bid., for example: Are you prepared to be caitiof your history? Do you accept the concept of
universal human rights as they have developedcenteyears? What about the means that you ushieve
your goals? Does the end justify the means? Atewiting to accept the existence of pluralist stigs?

8 Musk, Holy War, 251.
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which directly impinge on one’s own truth-clainsit as in life generally, one does
not need to denigrate those with whom one disagf®es

The Cross as a Model for a Relationship with Muslim

For Christians, the challenge is to draw back femeing Muslims or Islam as “the
enemy.” Often Christians consider Islam a threavehstrong prejudices against Muslims, and
find it easier to believe that extremists represémnte Islam as opposed to moderéfes,
particularly pointing to the terrorism of Islamigteemists in the West and the persecution of
Christians in predominantly Muslim countries.

In response to these facts, | could point to ma@ekuslims, to Muslims who
interpret the Qur’an in an more peaceful way, tashtns who are working day and night to
build social cohesion in their cities, to Muslimd&ground believers who are accepted and
respected by their family members, and to Muslirhe Wwuly are committed to seeking the
welfare of Europe and its citizens and values, etc.

But such arguments and counter arguments seenasniot@ the fact that if Muslims
were more loveable, Europeans could love thenmeij tvere more trustworthy, they would
trust them; if they were less aggressive, they dowlt fear them; if Muslims were more
peaceful, they would leave them in peace. Butkimd of reasoning violates the principle of
grace found in the Bible, and the example of emhbhgaof enemies and creating space within
oneself for them.

Musk points out that,

even where some Muslims cast themselves as opmookfin their view)

“unbelieving” Christians and Jews, and make Wesiartheir enemies, the words of
Christ about our attitude towards ‘enemies’ needsotor our responses. The kingdom
of God grows in peoples’ hearts, not via the swbrd,via the Cros&

For Muhammad, the use of weaponry to achieve Ggubs was permitted and
commanded. As a result of the Qur'anic commandsefarce to achieve supremacy,
Muslims speak about the nature of jihad. NevergglMusk asserts:

for Jesus, such approach to the appropriation yéipal force was an option he
consistently refused to take. In Islam, the progjmsfrom preacher to powerful ruler
was legitimized by God himself.....In Christianitiigtcall is continually for
Christians to have that mind in them that was inisEldesus — to walk the way of
humility and vulnerability*®

8 Zebiri, 234.

87 Although in the questionnaire | conducted, 68 petof the respondents did not believe that Muslim
extremists (e.g. Taliban, Al Quaida) represent tslam.

8 Musk, Holy War, 10, 267.

89 Musk, Kissing Cousins218.
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But instead of love and humility, many Christiaive Iby and express an attitude of
fear. Such attitude comes out particularly whenesmme says one should not be afraid of
Muslims or Islam.

Gordon Showell-Rogers, General Secretary of thefgan Evangelical Alliance,
during the Alliance’s General Assembly in Octob@072, said that Christians have nothing at
all to fear from any form of Islam. Several peogigagreed with Showell-Rogers strongly
and said he lost his mind.

In order for Europe to become freelsiamophobiaand related issues, what is needed
are not only new laws against religious racisns [iscrimination, a more balanced
representation of Muslims in the media, an eque¢sg of Muslims to education and the
workforce, and a society where people of all raamesreligions live harmoniously together.
The primary need is for people, transformed peaph® want to be instruments of
transformation, or in Volf's terms “social agentsid who are able to live in harmony with
others, including those that could be enerfes.

Such transformational, social agents have threiaidgfcharacteristics: a) they live their
lives in the light of the cross; b) they share @wspel in the way of the cross; and c) they are
willing to bear the scandal of the cross.

Living Our Livesin the Light of the Cross

If Christians would live a more authentic, bibli¢ié in a pluralistic society where Islam
is growing, Muslims could be drawn to the truthtloé Gospel as lived out by their Christian
friend >

Sharing the Gospel in the Way of the Cross

The attitude of Christian witness among Muslimsdset® reflect the truth of the
Gospel®® A great stumbling block for Muslims is the crolscause it models the
vulnerability of God. In the words of Nickel, “is icrucial that Christians model and interpret
the cross.*

% Gordon Showell-Rogers, "Christians have nothinfgss of Islam," speech delivered to General
Assembly European Evangelical Alliance, October2007, Greece. In response to the article of {hesh,
someone wrote: “l think we have A LOT to be coneermith concerning Islam. Since ISAAC is the Soihef
Promise and there is no other answer to the Islit@a¢han that. To try in any way to embrace Istea
“brother” descended from Abraham, as Tony Blablagng, is INSANE and Anti-Christ.”
http://christianpost.com/Intl/Overseas/2007/10/@aicals-have-nothing-to-fear-from-islam-says-e @wanm-
leader-20/index.html (accessed April 14, 2009).

L “what is needed are social agents that are shayp#te values of God’s kingdom and therefore
capable of participating in the project of authestcial transformation.” Volf, 118.

%2 pawson, 91. Pawson ends his epilogue of his BbekChallenge of Islam to Christiaméth a quote
from Nietzsche, who said: | want to be saved ifi€ifans looked more saved and writes: “Muslims nmagtbe
allowed to make the same observation if we aretn the right to share our faith with them.”

% Nickel, 17. Nickel writes that “the Muslim settingpeatedly raises the question of whether the
manner of Christian witness matches the contetitfjospel message.”

% Nickel, 11. Nickel believes that “the genius oé tarly church was the ability to hold togetherrope
proclamation of the good news with a peaceable eraoiliving and speaking and suggests we followhiir
footsteps in our encounter with Muslims.”
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Willing to Bear the Scandal of the Cross

It is been pointed out that the divine self-givioge manifested on the cross lies at the
heart of the Christian faith and should guide onle'sking and behavior towards Muslims.
Instead of excluding them from one’s societies, camities, and hearts, the heavenly Father
has given Christians the example of embracing thweteare unlovable, wrongdoers, or even
enemies.

But does this work in a world of self-centered harbaings, where violence reigns,
where sin abounds. Is it not naive to give ondsdifluslims, to welcome them, to readjust
one’s identity in order to make space for them? Wilot be abused; will one not loose
oneself in the proces§?Volf states that this is indeed a strong posgjbibut also that there
is no other way: “there is no genuinely Christiaamyaround the scandal. In the final analysis,
the only available options are either to rejectdtuwss and with it the core of the Christian
faith or to take up one’s cross, follow the Crusxifi- and be scandalized ever anew by the
challenge.®®

When the Church in Europe follows the Crucifieg@rving him among Muslims,
Christians need to live their lives in the lighttbé cross, share the Gospel in the way of the
cross, and be willing to live the scandal of thessrand to encourage others to do the same,
so that Muslims will come to worship the Crucifiaslthe Lord and Savior. One needs the
renewing work of the Holy Spirit in one’s heartechuse only the Holy Spirit e can replace a
spirit of fear with that of grace and love in th&st of hostility®”

% Volf calls this the scandal of the cross. “Thémuétte scandal of the cross is the all too frequent
failure of self-donation to bear positive fruit:ygive yourself to the other —and violence doesstay but
destroys you; you sacrifice your life — and staiilihe power of the perpetrator. Though self-donaiften
issues in the joy of reciprocity, it must reckorthwihe pain of failure and violence. When violestikes, the
very act of self-donation becomes a cry beforedtim face of God. This dark face confronting thedself-
donation is a scandal.” Volf, 26.

% Volf, 26.

" Musk points out that with his help, “Christ's mindn become ours as we get to know the ‘Muslim
fundamentalist,’ our fellow human being. From asecservanthood might arise creative ways of shatia
heart of the gospel with people for whom that hiesagt missing and much-needed centre.”"Mitsiy War, 18.
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